34                   Panchapadika

sakti9 is always attached only to the 'atma tattva satta' (the
being of the self). When we cognise the objects which are
outside the self or speak of the 'ahankara' whose 'asraya'
is the self. We have avidya attached to the 'atmasatta' for
the objects constituting the not-self, we have the self as the
'adhisthana'.

Then Padmapaada proceeds to argue bringing in ano-
ther pramana called 'artha patti ! In the absence of this
^avidyasakti' we cannot consistently and satisfactionly expl-
ain 'mittyartha' (illusory object) and 'tad avabhaasa' (its
appearance). And in extablishing the 'bhaavarupajnana' we
have 'arthapatti9 as another 'pramaana'.

Now ' ahankaara' is 'adhyasta' on pure Brahman as sil-
ver on the- mother-of-pearl. Both the object and the know-
ledge of the object are cases of 'adhyaasa' : for knowledge
presupposes the ekistence of an object. We have to find out
the 'upadana' which also should be mithyaabhuta'. The
material cause is real, the effect also ought to be real since
the effect partakes of the nature of the cause ; and in such
a case the 'adhyaasa' would have to be real. Has the 'upaa^
dana" a beginning ? or no ? The former would lead to a
rogrees. No 'Pramana' can prove the latter. If the 'mithyo-
padana' has a beginning, its cause will be another 'mittya-
padana' and this will land us to a regress. As such we have
to assume that the 'mithyopadana9 has no beginning. That
which is beginningless, is itself 'mithya' and 'mithopadana'
is no other than 'ajnana' which is 'atmasambandhi'. Hence
'mithyadhyasa' alone is 'jnanopadana'. Apart from this
we can have nothing else.